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ABSTRACT

The question of African identity from various plstiphical or ideological perspectives has been a@stirgly
playing a role that appears to negate the psychéhefAfrican personality. This negation paradoxicdias been
unconsciously exhumed by the flare for Black Comssness. Steve Biko's Philosophy of Black Conscaieas though
exposed the contradictions inherent in the positield by the “Liberals” in South Africa, but hel&d to resolve the core
matter of African ldentity. We argue that the natiof Black Consciousness instead of promoting mdititr of
human nature and African identity, it created amdthbnto the psyche of the people and current gatien a vengeful

disposition which contradicts identity of the cdyican.
KEYWORDS: African Identity, Personality, Philosophy

INTRODUCTION

The question of African identity has been the eegaent of scholars in the 2Gand 2% century. Another
guestion is why should we border about defining ¢hacept African identity? This question takes aighe perceived
phobia that Africans appears to be at the risk mdmeless people without clearly defined qualifidse qualities of matter
in traditional metaphysics which is referred tcaasidents are size, shape, colour etc. These iggdlilstinguish one being

from the other, what distinguishes the African frothers and why search for identity?

The emergence of the Philosophy of Black Consciess is a search for true Identity, self realizgtexpression
and place in global political landscape. The Phbitds/ of Black Consciousness has actually not sothedproblem of
“Who is African”, instead, its major achievement is the arrival @hndcracy in South Africa in 1994. More than twenty
years after the coming of democracy in South Afrijcane question that we are asking is what relevascthis

philosophical movement for the contemporary peapl8outh African?

In what follows, we shall proceed by assessingpperally the pseudo conception of an African ahd t
perceived origin of identity crisis. Within this piew we shall attempt a definition of who is Afaie. Secondly, we shall
view the motivating factor for the rise of Stevek®s Philosophy of Black Consciousness in an attemtpesolving the
true identity of the African which has been distdrtthirdly, we shall address issues and afterrafithe struggle and its

negative implication on the psyche of the Southicadn including its body politics.
WHO IS AFRICAN?

An African can be defined as any individual wholsth or ancestry belongs to the geographicaltloneof the

continent of Africa. However, Ki-ZerbB states that Africa is used to denote the landungkine of black race and mostly
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refers to the Sub Saharan Regions of Negroes. Bldation Ki-Zerbo is stating that an African isyame with the dark or
black skin.

Etymologically, Africa is traced to the Latin adfee ‘Aprica’ which meansSunny By this, the distinctive
feature is the hot sun. In an attempt to know “Vighafrican” F.O.C. Njok(? posits that the question of who is an African
transcends geographical location. The reason hbetgthere are so many people in the African Centirwho are not
Africans as there are many people from Africa ilmdpiora who do not accept that they are AfricanssTbharacteristics

such as birth, ancestry, colour or geographication does not answer the question of who is aicéfr

The position held by F.O.C. Njoku compounds anglyaes attempts at a clear definition and desttiogdact in
the case. An African denying or not accepting thator she is an African does not make him or heAarerican or
British, why do we say African-Americans as a diggimm for Black Americans. The reason is that bgestry they were
Africans and now by birth Americans. We adjure yowask a White South AfricafAre you an African?Instinctively the
answer will be “I am a south African” Ask a ProudyBrian “Are you an African? He will be quick to keathe distinction
| am a Nigerian, the same goes if he is an Algeesm, the reason is that every individual likesh® associated with
success and would not want to be associated wiimpaverished nation. That is why the answers ate'Yies | am an
African” we wish to state that if anyone answerspbatically that he or she is African without hisuatry, then his
country is either very poor or turn apart by warspite of these expressions within the less Afrisacial Milieu, both the
poor, poorer or better developing nations withiis tipeographical location are all African nationsl afl its citizens are
Africans despite their colour. On this basis anlgeotdefinition devoid of birth, ancestry or geodrapl location are

products of inferior or superior complex and racism

It may be reasonable to ask ourselves, why thesmalies in being proud to be identified as Africawhy ask:
Who is African? The reason may be predicated omp#eeido conception of an African which has beenlédmlown to us

through education, propaganda and experiences.
Pseudo Conception of an African and the Origin ofdentity Crisis

The greatest evil that could come upon man besidath is the enslavement of the mind through pgrapda and
manipulation through any form of insinuation or dwy The problem poised as identity crisis has atotical base,
and within this historical antecedents are ideaaliand cultural bias that have formed the basiedfcation of the
Western Youths. We shall view these in a sort gboblogical sequences. Firstly, we should see #feichanization of
Africans. Secondly, ideological and cultural biasl dastly, colonialism and the search for identitythese, we shall see

how consciously or unconsciously the pseudo coimepf the African has made him appear to havehasidentity.
Dehumanization and Confistication of Rights

The beginning of the pseudo conception of an Africis traceable to the industrial revolution in the
Western world. The growing industries in thé"I@ntury lacked adequate man power for the fact@nel plantations that
produce sugar cane for Europe, and other products &s, rice, cocoa, tobacco, cotton etc. The afischave been noted
as strong and energetic in agriculture and cadtégimg. In addition, it was observed that the Adnis were resistant to
tropical diseases, thus their necessity in farntsfaotories of Europe. With this knowledge, ther@svgreater motivation

for slave trade that began as industries grew.
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Historically, it was observed that Portugal strséave trade in the T6Century, Majority of the slaves were sent
to Brazil, the Caribbean and other Spanish spealéggns of South and Central America. Ship owrnerssidered the
slaves as Cargo to be transported to the Amerisapigkly and cheaply as possifleBy the middle of the I7Century
slavery had hardened as a racial caste; they aidatfisprings were legally the property of thewrters and children born
to slave mothers were slaves. The people were @emresl merchandize or units of labour and were witll other goods
and services at the markets. The estimated numbeXfricans shipped across the Atlantic was twelvéliom .
The historian Walter Rodn&yargued against this trade between African Kingdams European traders, he posits that
this business relationship was an unequal reldtippsvith Africans being forced into a “colonialfade with the more
economically developed Europeans, exchanging ratemats and slaves for manufactured goods. He drgjugt it was

this economic trade agreement dating back to thecg6tury that led to African being underdevelopetis own time.

We wish to cap this dehumanization with an exanopléne letter written by King Afonso to the Kingab Il of
Portugal as regards the inhuman treatment of hiplpe He writes: “Each day, the traders are kidivappour
people-children of this country, sons of our nobdesl vassals, even people of our own family. Thiguption and
depravity are so widespread that our land is dwptidepopulated. We need in this kingdom only pseahd school
teachers, and no merchandise, unless it is windlandfor mass. It is our wish that this kingdoratibe a place for the
trade or transport of slaves .... As soon as theivaptare in the hands of white men they are brandid a
red-hot iron®

This branding shows the inhuman feeling of theveslzaders from Europe. They assume that the slaees
tantamount to animals, without human feelings. Uistrhowever be added that the African chiefs akifte slave raiders
and traders to achieve their objectives. It is ghit the king of Bonny (Now in Nigeria) reacted occasion of the
abolition of slave trade. He said thus “We thinksttrade must go on. That is the verdict of ourcleraand the priests.

They say that your country, however great, can nste® a trade ordained by God Himsglf”

The result of the slave trade and the conceptfdheblacks as strong, resistant to tropical dieeaand almost

animals are products of the slave trade, evolutiptieories ideological and cultural bias.
Ideological and Cultural Bias

The history and beginning of slave trade and #teuchanization of the African were both seen, thoaghk learnt
in schools by the upcoming youths within thé"167" and 18' century in the western hemisphere. These youths gp
to believe that Africans were less humans. Thecefbé the slave trade, ideological and culturalshiaust have affected
young Hegel as he grew up to become a leader afjtitoHe saw the peak of the slave trade and hesgado conception
of blacks as intellectually inferior. He wrote: “@iNegro as already observed, exhibits the natuaal im his completely
wild and untamed state. We must lay aside all thbod reverence and morality — all that we calllifege— if we would
rightly comprehend him; there is nothing harmoniaith humanity to be found in this type of characte.” He proceeds

in his Philosophy of Historyin Negro life, the characteristics point is theef that conscience has not yet attained to the

realization of any substantial objective existenc&annibalism is looked upon as quite costmarymmoger”®

It is said that the philosopher Hegel providedaai® for modern racism. Popf&for instance, sees in Hegel the
founder of German racialism and sees a connectbmnden him and Nazism. Hume in the first editiorth&fTreatise on

Human Nature stated that “there has not been any invention,ségy of civilization among the black¥”. These are to
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buttress the possibility of the effect of slaveapd ideological bias in the hearts of leaders ofigit as regards black
Africans.

It should be noteworthy that the words of theselées of thought and the avalanche of others nottiomed
influenced the generation after them and the italial climate created a superiority complex. Mwesstern scholars
devalue African culture. August Comte structureel gihowth of societies in three stages and placedvhstern society at
the pinnacle of the development ladder. An analysis the words of a contemporary philosopher of reme
(Alex Rosenberg), shows the “idol of the mind” tihais be laid in his heart through propaganda orstiperiority of the
West. His words shows how bias he was and the adgdhe got from his predecessors, he writes’. “Weetve like it or
not, science seems to be the only universally we&gontribution of European civilization to all thest of the world.
It is arguably the only thing developed in Europ@ck every other society culture, region, natiopydation and ethnicity

have learned about it and adopted from Eurdpe”

It is a fact of life that each of us becomes aally encapsulated during our socialization indhdod. We tend to
accept the assumption of our community, culturteriralize the value, views of the universe, miseptions and stereo
types. Most Europeans or western individuals haaw bpportunities to become free of cultural assiongt and

perspectives that are mono-cultural, that devalfieal?.
Colonialism and the Search for Identity

Propaganda has been the most solid tool by whigkrgments, individuals or co-operate bodies prasscideas
which are of great interest to them. Attempts tarafe the opinions of others are as old as the dew&nt of language.
“Through speech comes the power to manipulate msupele people without necessarily resorting to isaygorce™®:
It has been observed that the use of force has mevestory succeeded in changing the opinionpexple. Force might
lead to submission to the will of the brute enfogrit but would surely not stand the test of timeickh comes in form of

violent revolutions.

The above is a mirror of the black man in the im@mit of Africa. He has been made to see himse$uashuman,
intellectually inferior, a brute that needs to bened. The Europeans also came to believe thatrilyeway to “tame”
Africans was to colonize them.

According to F.O.C. Njok{f colonialism came as a gospel of redemption andaétev. The colonialist observed
that it was cheaper and appears humane to exploitaAthrough political manipulation than througlave trade.
Missionaries took an interesting part in extendifwyopean interest through evangelism and tradey Téalized that

profitable trade depended on maintenance of pémoadgh administration and control of the Africaatst

The African, of no fault of his have passed thiouxperiences that have altered the state of hjishps
He saw the brutal slave trade, racial discrimima@gmd colonialism. His land was the field for cdégoithg ambitions of
major European colonial powers. J. Baldwin gavéearmicture of the helpless psychological statthefblack man in his
Nobody Knows my namé&®-He posits that the search for an African identityaa intellectual discourse emerged from the
consciousness built by slavery, discrimination aodbnialism. Thus, the memory of the African, innajor sense,
is the memory of destined episodes of racism ameiralism, which still hunt the African till presefThis position is also
held by Idowu William&®.
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Africans have been denied a past by Eurocentigolgism. The propaganda either consciously oonsciously
of a “higher race” governing Africa as colonial rreas has destroyed the identity of the Africanawd w. Williams
comment on the debased claims of the African [gasbieworthy. He states: “This is validated in AN@wton’s assertion
in 1923 before the Royal African Society that Afribad “No Past before the coming of the Europedi® Oxford
Professor of History Hugh Trevor — Roper also madwmtorious variant of Newton’s remark in 1962 thigrhaps, in the
future, there will be some African history to tea8ut at present there is none: there is only tktty of Europeans in
Africa. The rest is darkness .... And darkness isansibject of histof/

The attempts for the Africans to reaffirm theiritege and personality that is collapsing beforestesn bias and
to define their responsibility to access the ricard promise of their culture as part of the preasself affirmation and

identification created the search for a clear iifgnt
The Struggle for Identification and the Rise of Blak Consciousness

African search for identity is a search on whoeythre and who they can become. The blacks in Siftita are
a special case study because their struggle fatitggs motivated more by the feeling of rejectiand racism in their
home land. The sense of alienation from their celttradition and natural resources precipitatethleycolonial and racist
government gave the motivation for the emergend@latk consciousness. Poor wages together withutimdn’ working

and living conditions were among the major cau$esooker disgruntlement.

In addition, successive administration deprivedckl@ommunities of their land, this crucial resosrogas
arguably the most important factor leading to tmepaverishment and marginalization of African comities
(Aborigines). The South Africans in the apartheidime were turning to nameless actors in the glstaggje. Their search
for identity was a quest for true humanity, a ditba which has been lost through western incursidhe black
consciousness stood against what they saw asidradiwhite values, especially the disparaging @alaf the “liberals”.
They rejected the opinions of the white liberakev® Biko states “For the Liberals, the thesispartheid, the antithesis is
non racism — and the synthesis very feebly defineBlack consciousness defines the situation diffdye The thesis is in
fact a strong white racism — and therefore, Ipsttdsahe antithesis to this must be a strong saotidamong the Blacks on
whom this racism seeks to prey. Out of these twuaions we can therefore hope to reach some Kitmhlance- a true

humanity where power politics will have no pl&4&e

The Black Consciousness posits that racism wadgutisnalized in South Africa and that it was fgadifficulty
for Blacks to acquire good and skilled educatiohisTconsequently made it impossible for them toobee economists’,
engineers etc and on this grounds they were segtiea®mr and had no opportunity for good jobs. $aavho oppose this
system were seen as militants and impatient merus,Thhe blacks came together due to the “causeheir t
oppression — the blackness of their skin — andpierate as a group in order to rid themselves ofsttaekles that bind

them to perpetual servitud&”
Issues in the Philosophy or Black Consciousness

The Philosophy of Black Consciousness is repléti statements that we see as negation of neytialihuman
nature. It appears that the intent of this movemeasd to alter the state of consciousness of thekblowards a vengeful
disposition. This vengeful disposition called foggeessive confrontation against the whites in orgerchange the

socio-economic situation of the blacks.
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Steve Biko’s philosophy is an aggressive philogophpropaganda against the whites. It was an gitéonrouse
a great contempt not just on the apartheid regimieb whites. It was for the blacks not to “tolerattempts by anybody
to dwarf the significance of his manho§& He continued that there is a “constant tendencyvhites to depict an
inferior status to what is black”. The whites brbudhighly suspicious religion quite foreign to thiack indigenous

people; the blacks are seen to imbibe “false valitwes white society ... the poor has always beenkilac

In addition, Black Consciousness did not only teeapartheid regime as bad but saw the whitestiéisial and
unnatural while the conception is that Africans el@ser to nature and altruistic. Biko described pinopagators of the
apartheid regime as “irresponsible people from ama and hamburger cultural backgrourt$”His words depicts a
person really obsessed by anything white, hencetevba contribution made by any white under any nabe it
“Liberals”, leftist etc to stop apartheid is seenfarce. He states concerning the whites: “Thesgaople who claim that
they too feel the oppression just as acutely asbtheks and therefore should be jointly involvedtle black man’s
struggle for a place under the sun;... blacks araghéieated as perpetual under — #85He explained further that
“in ultimate analysis no white person can escapegopart of the oppressor camp ... is only possildealnse whites are

indifferent to suffering and patient with crueltetad out to the black maf®:

There are more inciting statements, but theseefeamples are expressions that amount to brain ngstgainst
whites. The position of this paper is that Bikoygld on the emotions of the blacks negatively arddtto violence that
claimed may lives. The movements played a greatipdhe mass protest of school children and thésing in the Black
township of Soweto, near Johannesburg. This uprisiesulted in at least 575 deaths by February 4977
The youths made the township ungovernable wherdtime clear that the government could not meet tfenands.
The apartheid regime also observed that aparthagl e longer viable since they could not hold tevgrothrough its
repressive security policies; neither could theeptseize power through an armed “Liberation” sttegd@he option for
both became narrower and importantly more crygtdli After the release of Nelson Mandela, Multiparégotiations

began in preparation for a democratic government.

The issue here is that despite the contributiolaniay Biko's philosophy in the disbanding of theadpeid
regime, the blacks in South Africa have been neghtiindoctrinated towards racism, a vice they ridied to eliminate

believing that in it lies the root of apartheid.
Aftermath of the Struggle and the Distortion of thePsyche

The election that ended the apartheid regime wastared by many forces including the propagaridhe Black
Consciousness movement. The black people who atedNC in April 1994 did so in the belief that theolitical
transformation represented by black majority ruleuld rapidly usher in a social and economic tramsédion as well.
However, all their expectations were “unrealisticty have observed now that the whites are notrtajer problem but
the government in power. They have come to undetstiaat good policies by good rulers should begirefl as against
racist bias. But the problem now is that they hbgen indoctrinated to believe that anything whitggdwer amounts to
another apartheid. The Black Consciousness under Bisits that the whites see any person blackfasiar, thus the
blacks have come to believed that anybody whifgower, no matter how good he or she may be is @niat propagator
of apartheid. On this ground, no white led partybeer good the leader may be, may find it diffidoltwin an election.

This is a major negative part of the Black Conssi@mss movement.
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Advocates of Biko's ideology may argue that he iid propagate racism, but the aftermath of hitopbphy has
infused racism in the hearts of the blacks. Constjoor unconsciously, the blacks have developegbighto white
rulership. A phobia precipitated by long years afaganda and indoctrination that the whites hawistfhing good for the
blacks in South Africa. This position is buttresssdthe continuous victory of the ANC since 1994eTAfrican National
Congress (ANC) is totally dominated by blacks. Tyesr 2014 makes it twenty years since this paaty een in power
despite accusation of wide spread corruption byesslers. In a publication entitled “ANC sealsHifuccessive election
victory in South Africa® In the guardian news online of May, 2014. The article proceeds: “The result gn@es a

second five years term for the controversial prersidacob Zumé&®

The question now is why should the blacks contittueote for ANC despite the fact that their hope ¢hange
since 1994 has been unrealistic since the endasttegid government? The answer emphatically ligedoctrination and
bias against the whites by the philosophy of Bl@cksciousness. In addition, to buttress this pwsitihere is a vengeful
disposition precipitated by this movement agaihst whites. An assessment of the position of the d@eatic Alliance,
a party often criticized as white dominated. Thistp improved this year 2014 by few percentages2@?2 as against
previous years of 16.6%. The believe is that akeuen hundred thousand (700,000) blacks votedvsufeof Democratic
Alliance. These blacks were those who have seehahdwriting on the wall that whites were not thielgpem of South
Africa. However, majority are still wallowing inéh‘idol of the mind” which posits that whites shdulot climb the ladder
of leadership again.

Post apartheid South African blacks are now racist a result of Biko’s philosophy. Party membefrshe
Democratic Alliance are really not sure of the fescy of South Africa. This, some feel can onlydossible when there
is a change of leadership from white to black. Thssme have called the presidential candidate HeH#le

“Who is white, to make way for a black oppositicadier®

- What this implies is that there is prejudice agaithe
whites. The black knows that Hellen Zille is goawbegh to rule South Africa, but the phobia credigdhe philosophy of
Black Consciousness has altered their sense adrred$us, there are more racists blacks in Soutlt#fas against the

perception of those outside South Africa.
CONCLUSIONS

Black consciousness as a philosophy has done rarm than good in post apartheid South Africa.
It is paradoxical that it fought to eliminate ajitl and racism but instead has become the raac@l phobia. Its leaders
have not been able to eradicate poverty or malkeaage to buttress the essence of its philosophycakfs naturally have

no racist tendency, but this movement has introduaeism. This is a negation of the African perdibna
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